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ENUHAA WEPKOBb 








ErO BbICOKOMPEOCBALLEHCTBY, BbICOKOMPEOCBALIEHHEMUE- 
MY MAKAPHIO, APXHENMMCKONY AJIEYTCKOMY HU CEBEPO- 
AMEPHKAHCKOMY, 39K3APXY MOCKOBCKOM MATPHAPXHU 


Hactrosteia Hbro Mopxcxoro Cs. Hukoaaescxoro Co6opa 
mpotovepen Mocuda J3Bon4HKa 


MPOUWEHWHE 


BAIUE BbICOKOTIPEOCBALLLEHCTBO! 


YecTb uMew NOKOpHeiwe npocuTth BALE BbICOKOMPEOCBALIEH- 
CTBO pa3peuimTb WH 6OarocaoBuTb Mpou3BecTH C6op Ha JIAMITAJLY k rpo6- 
HHue B bose nounsulero CBateiwero Tlarpwapxa THXOHA or Pycckoi 
IIpapocaaBHor Llepksu B Amepuke, rae MHOrO JeT TOMY Ha3aq, NOUMBUIHH 
CBATHTeIb BOSraBAI LlepKoBb B CaHe eCNMCKONAa, COBEPWIHA 3akKIaaKy H 
ocBAuleHHe Hallero HukowaescKoro Co6opa. 

Bauwiero BbicokonpeocBaAllleHcTBa 


®Mespana 28 gHa 1950 roma 


HWKaHMUWIMM MOCIYUWIHHK: 
IIpotovepeh HVocud Ji3Bon4KK 





PACIIOPSXKEHHE MO SK3SAPXATY 


Tlo pacnopmkenu1o BricokonpeocsallenHel- 
weno Makapuas, Apxvenuckona Aseytckoro u 
Cepepo-AmepukaHckoro, 9k3apxa MockoscKoli 
MlatpHapxuu no CepepHoi u WOxHoK Amepuke: 


1. IIporouepeX KouctantuH Ceneukuii ocBo- 
60%*2eH OT JOJKHOCTH HacTOoATesA Kem6- 
PHAxKCKOH CepadbuMOBCKOH WepKBH (LITAa- 
ta Maccauysetc). 

2. Ilpotonepei Peoxop Boarapckni HasHayeH 
HacTostenem KemOpumxckoH CepadbHmos- 
CKOH wepKBH (wTatTa Maccayysertc). 


CoraacHo mocTaHoBleHHi EnapxuaabHoro 
Copeta, cocronBuleroca 6 despaaa c. r. non 
nmpeacezaTeibcTBOM BpicoKONpeocBaALeHHeH- 
wero Makapua Apxuenuckona AmeytcKoro u 
Cespepo-Amepuxkaxckoro, B r. Hb Mopke B m10- 
mMeuleHHH Cs. Hukomaesckoro KadeapaabuHoro 
Co6opa Ha 23, 24 u 25 maa 1950 r. Ha3sHa4eH 
Cpe3a Jlyxopenctsa 4h Mupan. 

JlyxopencTBy, COCcTOAuLeMy B cocTaBe Pycckoii 
[IpapocaaByHou Llepksu B CoezuHenupix Liltratax 
uw KaHaze, a TakxKe NO OAHOMY MpesAcTaBHuTetO 
OT KaxkKOrO NMpuxoa, npeamaraetca npHOnitb 
Ha BbILWeO3HayeHHbIh Cbe3 2. 

Ilo Bcem Bonpocam, Kacatoulumca Cbe3za, 06- 
paulaTbca B YunpaBrenHe DK3apxata 15 Uc 97 
yauua, Hp Hopk. 


Ynpaprswunk Jlemamn OK3apxata: 
Ipotonepeh Hocnd Jissonunk. 


Cexpetapb Enapxuasmbuoro Coserta: 
poTOAHakoH HHHOKeHTHH Cemos. 





RESOLUTIONS FOR THE EXARCHATE 


By Resolution of His Eminence Archbishop 
Makary, Archbishop of the Aleutian Islands and 
North America and Exarch of the Moscow 


Patriarchate in North and South America: 


1. Archpriest Constantine Seletsky is relieved of 
his parochial duties at the Church of St. 
Seraphim of Sarov in Cambridge, Massa- 
chusetts. 


2. Archpriest Theodore Bolgarsky is appointed 
parish priest of the parish of St. Seraphim of 
Sarov in Cambridge, Massachusetts. 


IMPORTANT NOTICE 


On February 6th, 1950, the Archdiocesan 
Council, with the approval of His Eminence 
Archbishop Makary, designated May 23, 24 and 
25 of this year as the days for holiding the Con- 
vention of the Clergy and Laity of the Archdiocese 
of the Aleutian Islands and North America at 
St Nicholas’ Cathedral in New York City. 

All the Clergy of the Archdiocese are expected 
to attend and also one duly elected layman from 
each parish in the Exarchate. For further informa- 
tion, inquiries should be sent to the Archdiocesan 
Chancellery, 15 East 97th Street, New York City. 


Archpriest Joseph Dzvonchik 
Chancellor of the Archdiocese 


Secretary of the Archdiocese 
Protodeacon Innocent Semoff 
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IAMATH GBATEWIUETO TUXOHA 


MNATPHAPXA MOCKOBCKOTPO H BCEX POCCHH 


1 mapta 1950 roga. 


IipH3biBato BCexX NOYHTAMULHX NaMaTb Caatehwmero [latpHapxa Tuxo- 
Ha, O3HAMeCHOBAaTb 25-ylO TOMOBLULHHY ero OaxKeHHOH KOHYHHbI COOpyKe- 
HHeM JaMMaibl Ha rTpoOHHUy NOYHBUerO, 1a6bI B BeYHbIe BPeMeHa ropeloO 
nama 106BH, HHKOrAa He 3a6bIBaIOWLHX, CFO AYXOBHbIX 4a AMepHKH. 


BaarocioBAnt CleAaTb NO NpHxoAam cOopbl HW BCe NOMKepTBOBaHHA 
HanpaBuTb B YnpaBAeHHe DK3apxata 15 East 97th Street New York 29, N. Y. 


He MO3)*Ke KOHLaA MapTa TeKylilero rosa. 


25 mapta/7 aupeas ucnoanntes’ 25 ser co AHA 
OraKeHHoh = Konunnn =©6Casreiimero§ = Harpnapxa 
THxona. 


Takerbe BHeIIHHe YCAOBAA iKABHH H elle Oolee 
THKKHeE BHYTPeHHHe THepeANBAHNA TOLOPBAIM CHIBI 
cpatelimero [larpHapxa H lpHReln ero K Havaly 
1925 roqa B cocTosHHe kKpalinero TepeyTOMJeHHA, 
BhIpakaBmerocsaA B OCAAOTeHHH cepewHOh jeaTeAb- 
HOCTH, OCAOKHCHHOMY elle HW CHADHAIMH pitiaykamu 
rpyqHoh xadn. B neppax wncaax sHBapa 1925 roja 
Caatefimui Tarpnapx 6511 nomemen B JeueOuHILy 1 
KOHCHAMYM Bpavel Mpeiicad emy eciporuii peau 
H WoOTHOe VAAreHHe OT eA. OHAKO Beero Yepes jRe 
Hefetn Tlocae YTOTO, KOT A HacTyNWAO HekOTOpOe 
yayumnenne ero 3oponba. Casatelimui Tarpnapx eras 
yke BHe3KATh TO BOCKPeCHHM MH MpasqHW4HM HAM 
ia conepmenua Oorocayxennii wu BeKOpe Roodme 
Re PHYACH K AKTHBHOMY yupaBasentio TLepKopbw. 


B camp mpasyquak Baaronemenna Craretimnti 
Tlarpnapx BHHyKeH Ona, NO AelaM He TeprAMHM 


MAKAPHA 
ApxHenuckon AjeyTcKHi 
Hu Cepepo-AmMepHKaHCcKHi 
3K3apx Mockosckoh [atpwapxnu 


OTAATATeALCTBA, HOeXaTh Ha 3aceqanHe CHHO_a 
BOSBpaTHAcA O%eHb YTOMACHHHIM. OHH 3a ApyTHM 
Havaiuch y Hero UpHialtkn rpy{Hoi Kad AH OKOIO 
12-rTu yvacos noun Ilatpnapx Tuxon oTomea B Apyrue 
oOntein. Bectb 0 KoHUHHe CBaATeiiMero B TY Ke HOU 
pasHecdach 10 Beeli Mockse H yike K 7-MH YacaM 
YTpa YJHIbE BOKPyr AeveOHHIH OLIN 3alpyKeHh 
Hapojom. Yerhpe AHA TelO NOKOMHOTO CTOMAO B CO- 
Oope JloHcKoro MOHACTHpPA, Kya HeNpHCcTAaHHO TAHY- 
JNCh BepeHHIh BePYWULNX, YOON NOKIOHUTHCA 
mupaxy croero ApxumactTHps. 

12-ro anpeaa (H. ¢.) IPH HeBHAaHHOM cTeYeHHH 
Hapoqa cocTosa0ch oTHeRanHe [atpHapxa. Borocay- 
wKeHHe Hayatoch B 10 YacoR yrpa H KOWUHAOCH B 
6 wacoR BeYepa; BEM Macca Hapoga ocTaBadach JO 
camoro KOHTA,. 

Tak TpoRo,uaAN pycckHe AWN cROeTO TepROrO, 
nocte BoctanoBAenua Caatetimero pectoaa Tarpu- 
apxa, JNO0Bb H IpeanHocTh K KOTOPOMY Tak MHOTO 
mocolqeficTROBAIH COXpaHeHHw B Hapoze BepHocTHu 
Ilepreu u Ee equnersy. 





ENXUHAA WEPKOBb 








He kacasch ONMCaHHA NO_poOHOcTe Toro TepHH- 
CTOTO MYTH, KOTOPHIM Miia H 3aKOHYHAach RH3Hb 
cTpajadbila H 3acTyNHHka 3a CBatTy0 IlepKoBb, MBI 
OTMCTHM JHIb TO 3HaYeHHe, KOTOPOe HMeIO JAA 
cyqbOn Pycckoi Iepksu upaBaenne Caateiimero 
Ilatpnapxa Tuxona. 


Bpema peopMbl BOCCTAaHOBAeHHA TMaTpHapmectBa 
cOBNalO € BeAMKHMH TOTPACeHHAMH B Ciepe CcomlH- 
a1bHO-NOAATHYCCKAX OTHOMeHHH, NOTPACeHHAMH 
KOTOphle OXBaTHAH BCe clon Pycckoro oOmecTBa H 
NOTOMY He MOrJH He OTpasHTbea Hn Ha camoi [lepKsu. 
© aApyrof croponbt ¢ layennem craporo nopayqka Ma- 
Ja BHeMIHe-IIPHHYAATeAbHAaA BlacTh OOep-IpoKypopa 
H Ilepkopnoe oOmecTBO, JaceKO He MOATOTOBAeHHOe 
K CaMOJeATCADHOCTH, OCTAIOCh MpeOcTaBAeHHEIM Ca- 
momMy cede B camblii pasrap OymenaBamei Tor_a B 
cTpaHe pesolwunn. B stor crpamnpii ucropuyeckuii 
MOMeHT CllaceHHemM enHcTBa IlepkBH H OBIZO cocpe- 
AOTOYVRHHE MOAHOTH IepKOBHOH BAACTH B pyKaX e]H- 
Horo [larpnapxa. Ycranopazennii Cobopom 1918 roga 
NOpAAOK WepKOBHOTO yipaBAeHHA MOT HMeTb MeCTO, 
KOHCYHO, AMIIb B YCAOBUAX CHOKOMHOTO TEYeHHSA IKU3- 
HA B CTpane, OLHAKO OOCTOATCABCTBA Pyccroii KUBHH 
ObLIN TAKOBM, YTO HOpMadbHad padota CBanleHHOrO 
Cruoza un Bercmero Tlepkonnoro Coneta ne mMoraa 
OCYHeECTBAATHCA HM TOTOMY B OKTAOpe 1920-ro roa 
(PYHRUMM STHX yUpeaennii Beener0 Nepeman IMG 
k Ilarpnapxy. Mckaounreabnaa xe anuHOocTh CBs- 
Tefimero Ilarpnapxa Tuxona He jada BOsMORHOCTH 
pasqpoouts Pycckyw Ilepkosb u Bee yenrna Kapaz0B- 
YWaH, WKABOMEPKOBHHKOB, OOHOBACHUCB WH jp. OKABAa- 
auch OeccnabHbMA. Bepywomme macch octaaneb ¢ 
KaHOHHYeckKOh WepKOBHOH Hepapxueli. 

BrophM pemawnuim jaa cyxed PyccKoi Lepren 
3HaveHHeM MatpHapmiectBa CBatefimero Tuxona ObI- 
10 H30paHHoe HM H yKa3zaHHoe BepylwuluM OOMee Ha- 
ipableHhe WepkKOBHO AH3HH B YCAOBHAX HOBOTO Co- 
Betckoro Tocyjaperpa. [locae okoHYaTeAbHOrO BOJ- 
BopeHua B Poccun HOBO Baactu, IlepkoBb IpH3Ha- 
Ja, 4TO OHA OTKHA B LepBylo OYepetb COeCTIeUNTD 
cede HOpMaAbHble yCAOBUA CyMleCTBOBAHHA B Hapoje. 
Yro HeOOXOAHMO ROCCTAHOBUTh AYXOBRHIE MIKO 1 
akajleMHa, OOeCHEYMTh BOBMOKHOCTH CROOOHOTO CO- 
OpaHiA HepapXxHH, Opranns0RaTh CBOIO TWeuaTb, Ay- 
XOBHYW JWTepaTypy HT. A. HM YTO AAA BeeTO BTOTO 
HeOOXOAMMO Jeratn3npoRaTh WoOAomenne ILepKBu B 
HOBOM rocyyapceTBe. Yae B 1919 rogy CBartefimnii 
IlatpHapx oOpaTuica Kk WepkoBHOMy oOOmecTBY ¢ 
IpH3HBOM 0 HeBHeECeHHH WoANTHKH B [lepKoBb, 6e3 
yero BCe OpraHhsalHoHHble yCnInA OAH On Oec- 
NAO(HH a AH CaMO TeYeHHe TlepkOBHOM *WHBHH OCTA- 
Bal0ch Ob NOCTOAHHO HO, BOBMOAHKIM YapoM. ITO 
tpeOonanne Ilarpnapxa ¢ 3ameyaTerbHOl nocae,o- 
BaTeAbHOCThW ObIIO BHITOTHEHO BCCMH BepyONLAMH 
B Poccun. Uepapxua u kAnp BOOOMLe CcOBepmleHHO 
OTOIMAH OT NOAJMTHKH, OTABIIN BCe CHAM CBO Wep- 
KOBHOMY cCJymxeHHW. Mupane kak-TO OOpOBOAbHO 
pasMexkeBalHch 6€3 BCAKOTO CTOBOpa: NOAUTHKU OTO- 
MAH OT TepkOBHO-OOmecTBeEHHOH padorH, 1lep- 
KOBHUKH Nepectain 3annMaTEed ToanTHKOH. WM ecan 
6rzaroygapa OectakTHHM HH OecCCMBICACHEDIM BbICTYII- 


JeHHAM “aCTH OMHTpaHTCKOrTO jlyxoBeHcTBa, CBA- 
tefimemy Hatrpwapxy mpHmaoch NepexkuTb MHOTO TS- 
HKEABIX HCUbITAHH MH He Yyalocb pH *AH3HH j0- 
OuTbeaA yupovenHa IlepkoBHOrO NOAOKeHMA, TO Upe- 
@MHHKH @TO H BepHble HOcAe{OBaTeAH eTO JYXOBHOTO 
3aBeMAaHHA OOHINCh YyilopsAoVeHHA  WepkKoBHOl 
*KH3BHH B PoccHH, NepBble Warn kK KoTOpoMy Oban 
cyeranbt Tarpnapxom Taxonom. 

«[lopa TOHATD BepyIONLMM XpHcTHaHCKyWO TOUKY 
BpeHHA, Cad B CBOeM BaBemaHHn TOKOfHEH TTart- 
phapx, — 4TO CyAbOB HaposoB oT Locnosa yeTpos- 
TCH H UpHHAT BCe Tponcile{uee, Kak BbIPAReHHe 
noan Bowveli. He morpetiaa npotuB Hamel Beph 
ilepkei, He TepeyeabBad 4TO AHO0 B HHX, CJOBOM 
He lOlyckasd HUKAKHX KOMMPOMHACOB HAN YCTYIOK B 
OOAACTH BePbl, B TpakaHCKOM OTHOMeHHH MBI JOJ- 
KHbI OBITh HCKPCHHUMH 110 OTHOMIEHHIO K COBeTCKOL 
BaacTH>. Moran an npeemunuku Iarpnapxa yk.0- 
HHTbhCA OT BTO TOUR BspeHHa? NonewHo Hert: On0 
HeBOSMOHHO B Apyroh maockoctH HalitH pemenne 
HACVINHHIM BOTpocaM cTosBMuM repex ILepKospw. 
Octabpasch TIpHBepKeHilaMn ITpanocaanna, Is KO- 
TOPHIX OHO JOPOTO Kak UCTHHHAA WKABHb CO BCeMH 
ero OrMaTAaMH, WpelannaAMH Ww co Beem GorocayHKed- 
HBIM WH KanOHMYeCKHM yRAa_OM, ILepkoRb NpHHAMasa 
Ha ceOsa OOs3aTeAbCTRO ObITh UCKpeHHeli Tepe cy- 
ntecTByIONuuM cTpoem. B vrom sanentannn Tarpnapx 
THXOH ACHO VRA3bIBaeT H Ha TY leatb K KOTOpOh OH 
CTPOMATCA: «.. MBI BbIpawkaem TRepAYO yBepeH- 
HOCTH, UTO BAACTH OTHECeTCST K HAM € TIOAHBIM jLOBe- 
pHemM If MpeLOcTABAT BOBMORHOCTH: NpenoaBaTh 3sa- 
koH bowanii jeraM, UMeTb AYXOBHBIe y4UeOHHIe BaRe- 
eHHa H HavaTh HBaTeapeky1o esTerbHOeTH»>. To 
HEMOMA JM AO ACKOM HAN 10 3100e YMBIINIAIeHHO He- 
NOHATH, TOT IPH3hBR K BepyIOniM, He BMeIIH- 
BaTHC A B MOAMTHYECKYIO HTPY H Bee AVMO OTLATHCA 
caykennt ILepren, Bparn Tlarpnapxa Tuxona ctapa- 
Inch, a HeKOTOpHe H ceiuac ene TITAWTES, OOBAC- 
HATh HHOCIABHHIM BepoucnoBe_anHAM H ocobeHHO 
HHOCTPAHHEIM BAacTAM. OyATO DSTO OBIT TIPHBHIB K 60- 
robopeTBy Hu Gophoe c XpueTHaHCKMM y4eHHemM. 

Hakonell TpeTHM H He MeHee BaikKHBIM 3HauveHHeM 
upapienua Ilarpnapxa Tuxona sABAMeTcaA TOT (ak, 
uTO B HepHo BCeOOMETO HapOAHOTO CMYINeHAA, pas- 
PYHIeHHA UpeKHAX Heatow WH aBTOPHTeTOR H TIpH 
OTCYTCTBAH BCARHX BHEMIHHX H MaTepHadtbHbIX 
CpeACTBR AHCIMMANHAPHOTO BO3AeficTBAA H jake HOp- 
MaabHoro OOmenna ¢ TacTBOl, CBatad Tpanocarapnas 
IlepKopb BoccTaHOBHAa HM 3HAYHTeAbHO TOBBICHAA 
TepKOBHOe COBHAHHE, HCIMNAMHY WH AYXOBHEIA ypo- 
BeHb TlepROBHOTO oomecTRBa. 


Vrax, taepqoe equncrso Ilepkau, oc Bodom ennaa 
OT NOAMTHYCCKAX CTpacteli HCKAIOUNTCABHO AYXOBHAA 
VCTpeMACHHOCTH TePKOBHOM AKASHH H BEICOKO CTOA- 
Was WepKOBHAA AACHMNAMHA C OesXHTpOCTHHIM TOj- 
YHHeHHeEM KANpa KanOHMYeCKOl WepKOBHOH BAACTH, 

_ BOT Ta BewHad Namath O Caatelimem Tatpnapxe 
Tuxone, KoTopasd #HBeT B ayOune yn BepHot ITpa- 
nocaanniwo AMepHkanckoli WacTBH, 101 Beka TOMY Ha- 
3a, yupapasnmefica Tpeocnamennhim ApxnenncKo- 
nom THxoHoM. 
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BbICOKOMPEOCBALEHHbIM THXOH 


APXHENUCKON AJIEYTCKHA H CEBEPO-AMEPHKAHCKHM 


, ae 
Oe MOC recercon? Cnalkie _ 


Ye ~—_-, 
F- ZL aefrce Komp em Oa 
Y 


Bor yxe 50 aer mpomao c Tex nop, kak AmepH- 
Kanckolt Enapxueti ynpapaaa [peocnamennnii Tu- 
XOH, - BiocaeqcTBHAn Ilarpnapx Beepoccniicrni, 
HO HM ero KuUBeT H OyAeT UpOAOAKATh KAT B Cepsl- 
wax H Ha yerax I[papocaapnnx Amepikanien, Tak 
Kak HM OHH H3 Pycckux HepapxoB B AMepHke He 
ocTAaBAAA 10 ceOe TAaKOM TaMATH, KaKYIO OCTABHA OH 
croefi nactBe. He apomM paBlenne ero 3anewTtieHo 
Ha HamMatHoli jocke B Kadegpaabnom Codope B Hb 
Hope, kak <OaarocTHOe CBATHTeEADCTBOBAHHE>. 

93to Apxuepeficroe cayenne [peocnamenxoro Tu- 
XOHA Tpo_omKatoch or Fekadpa 1898 rT. 0 MapT 
1907. B te Bpemena nosoxeHHe Pycckoro Apxnepes 
B AmepHke OHIO COBepIeHHO HCKAWYHTCAbHHIM 110 


cnoeli BakHOCTH, OOcTaHOBKe H Hern. B oOmectTBeH- 
HOM MHeCHHH CTpaHbl M jake B O*PMUMAIbHBIX Kpyrax 
ee Ha Pyccxoro ApxHepes cMOTpedH, Kak Ha Dpejf- 
ctapnteia I[papocaapnof Boctounoi Lepkpu, ¢ ko- 
Topo’ AmepHkanckHii XpHcTHaHckKHii MAp 4HcKad 
COAMKCHHA H ApyikObI, H WOVTOMY K KawkOMy CAOBY 
ero mpucaymuBatnch. HykHo On110 ONITh OCOdeHHO 
BHHMaTeIbHBIM K CBOHM jleficTBHaM H pewaM. Baagp- 
ka THxoH OaecTame OTBeTHA Ha 9TH TpedoOBaHHA 
HUCAeLOBATeADHAA OCTOPORHOCTD B ero JelicTBHAX 
IpOABHAOCD, KAK THIAYHAA YepTa ero XapaktTepa. C 
eTO HMeHeEM CBA3aHO ObICTpOe pa3sBATHe PycckKHx H 
CepOcKHX IIpHXO{0B B AMepHKe, 4HC10 KOHX BO3po- 
cao ¢ 15 go 75. Ero TpyqaMH BO3ABHrHyT OAarosel- 
Hpi Kacdbeqpaabubiii Codop B Hpw Hopre. pa nem 
KilapXua tepeimenoBpaka B AdeytcKy 4H CeBepo- 
Amepikancky0, ¢ BO3BeqeHHeM e€ apXHMacTHpaA B 
caH ApxHellickola, 10 ero HHHIHaTHBe Kadeqpa 
Enapxuu mepenecena u3 Can-®panyucko B How 
Hlopk, rye NoHbIHe OAaronoay4HO Hu MpedsrBaet. [ipa 
HeM H ¢ eTO OAaTOCAOBeCHHA OBL W3aH Ha anranii- 
CKOM s3bIKe CayakeOHHK, NOCBATHBIIAH THCAYH aMe- 
pikaHleB H aHranuaH B ToApodnoctn Ipasocsas- 
HOTO CAyKeHHS. 

B pajle cBOHX cTaTeii H B Hepellucke ¢ Hepapxamu 
EnuckonaibHoi Lepksu on 00cy#Kal BONPOCH BepH, 
KacadCh B3aHMOOTHOWMEHHA MeKIY HallMMA HCTOBe- 
aHHAMH H OdarofapaA ero TOHKOMY TaKTY MHCCHO- 
Hepckad Je@ATeAbHOCTD eTO He Melliada eMy COxXpa- 
HATb LOOpble OTHOMMEHHA C HHOCAAaBHHIM MHpOM. 

Hakonell WMH eFO HacTOAbKO ObIIO H3BECTHO B 
AmepHKanckoM OOmecTBe A ero OoroczOBCKAH aBTO- 
puteT Obl1 HaCTOAbKO BBICOK, YO OAHHM H3 AMepH- 
KaHCKAX yHUBepcuTeTOB (B Hamora, Buck.) emy 
Obl10 Iplcy#eHO 3BaHHe <«joKTOpa Borocaopna» 
([upunutH). Baiajetka Taxon 3a cBoe mpednmpanne 
B AmepHke MHOTO IIpOlOBeHBad AH MB payh UpH- 
BeCTH B HaCTOAM[eM BhIIycke Hallero *XypHada 06- 
pasllbl STHX mpomoBepeli. 

Amepukackad 1acTBa HCKpeHHe H TayOoko n0A’W- 
Outa cBoero ApxHennckona. M3 ero oOpa3sa xH3HH 
BHAHO OHO, TO OH AHA H AHIMA TOABKO 3aboTOW 
0 cBoeii Enapxun, 0 ee OaaroyctpolicrBe nu Oaarono- 
ayunn. Bee jelicraua ero aH BCe IMUHHE OTHOMeHHA 
K JAM OLIN MPOHHKHYTH OlarocTHw H DOTOMYy 0 
HeM H COXpaHHjach CBAMeHHAaA WaMsATb, Kak O MYJ- 
pOM, HCHOIHEHHOM 4HCTOH, r1yOoKOH BepH, Apxuma- 
CTbIpe, 3a00TIMBOM HaYaIbHHKe, TBePJOM PyKOBOAE- 
Tele, KPOTKOM HacTaBHHKe, aBTOPHTeTHOM codecez- 
HHKe, Jd BCeX JOCTYNHOM H BCeM O1n3KOM. 

Pacctapasich co cBoHM ApxHenucKonom, IIpaso- 
claBHaad AMepika Taxket0 cKopOeza. Ona ropbKO 
ONIaKHBaIAa eTO, yY8HaB O e©O KOHYMHE H HHIHE B 
25-TH JeTHWOW ee TosOBUIMHY, OraroroBelino coBep- 
mlaeT ero O1axkeHHY laMATb. 








EMUHAA WEPKOBb 








NPUBETCTBEHHOE COBO 


MNPEOCBALLEHHOrFO EMMCKONA THXOHA 


I[lponsnecenHoe HM B JeKaOpe 1898 roga B ropoze CaH Ppanuncko npH 
BcTymeHuw ero Ha Apxnepelickyto Kadbeapy Enuckona Axeytckoro 
Hw AAACKHHCKOTO 


IlpH HacTOALIeM MepBOM IIpHIecTBHH MO- 
em K Bam, BO32I06JCHHEIe OpaTbA, MpHMOMH- 
HalOTCA MHe CJOBa, CKa3aHHbie HeKorga Toc- 
NOOM Yepes Mpopoka Ocnw: «He MOH Hapod 
Ha30By MOHM HapoOOM H He BO3SMHOOAeHHYIO 

Bo3sml06neHHOW (2, 23)». STH CAOBa OTHO- 
CHIMCb K SA3KIYHHKaM H O3HaYaIH TO, UTO 
Korma MHOrHe BO V3panae, Boron3s0paHHOM 
Hapogwe Boxwem, He MO3HaiM Xpucta, Tora 
Tocnoab OTKPblIcd He BONpowaBluIHM oO Hem 
(Pum. X, 20; Uc. 65, 1) uw npusBaa B LlepKoBb 
CBOW A3bIUHHKOB, 

Ilo Heu3speyeHHOK MuaOcTH boxe B 
Llepkopb XpucToBy ObIAH MpH3BaHbl A3bI4- 
HHKH, HacelmBulMe mpezeanr AmackH u Ade- 
YTCKHX OCTPOBOB; OHH OBbIWIH OFdallieHbl UH 
MpOcBeleHbl CBeTOM Bepbl XpucToBoi Ba- 
JaaMCKMMM HHOKaMH, KOTOPbIe MepBble 3eCcb 
nocevuwH CeMeHa eBaHredbcKoro OaroBecTHaA. 
Tlocae HHX CBATOe ZeO HX NposOMKaIH mpe- 
@MHHKH-lNacTbIpH HM apxunmacTbipH AueyT- 
cKHe, HM HaHnaye OT HHX — IIpoToHepeh 
MoaHH BenvaMHHoB (BmocreCTBHH MHHOKeH- 
THH Mutrponoaut Mockosckuli) HX MOH mMpez- 
MecTHHK I[IpeocBauleHHbii HukoJah, wxKe 
ObICTb MYK CHJCH H CAOBOM H Jlen0M. Bo.ero 
BboxueH MpH3BaH HM a3 HeOCTOHHBIN K allo- 
CTOJbCKOMY CJY2KCHHIO 3]e@Cb, H BOT HbiHe H 
a He MOH Hapo HasOBy MOHM HapoOJOoM H He- 
Bo311062eHHyt0 Bo3sm1o6neHHOH. Jlocese 
Mbl ObIIM 4VKAbI Apyr Apyry wu He BeaaH 
OMHH Apyroro; OTHbIHe CaMHM [TOCNOJOM MbI 
CTaHOBUMCA B TeCHYK CBA3b, BO B3aHMHbIe 
OTHOWWCHHA eNHMCKONa K MacTBe HM MacTBbI K 
enuckony. B cCBATOOTeYeCKHX MHCaHHAX OT- 
HOWeHHA 3TH MpHpaBHHBaloTcCA K Opa4HbiM 
HM eMHMCKOM C4YHTaeTCH X%eCHHXOM, a MacTBa — 
HeBecToro ero. WM Kak MyXK JIOOHT 2KeHy CBOIO 
Oo TOrO, 4YTO OCTaBAAeT OTWa CBOerO H Ma- 
Tepb HW MIpHwenaneTCA K 2%KeHe, CPOAHAeTCA HU 
CKMBaeCTCA C HeH, TaK H eNHCKON O/DKeH 
BO3IKOOHTb CBOKW MacTBY; MH KaK 2eHa MOBH- 
HYe€TCA MYXKY, TaK HW MaCTBa 1OJXKHa MOBHHO- 
BaTbcA cBoemMy emuckony. [lonHHMaxH Tak OT- 
HOWeHHA enmwcKONa K MNacOMbIM HM Oyzy4H 
o6pyyen AaeyTtcKoH macTBe, A MOKHHYA JW- 
6e3Hyl0 PpOHHYy, CBOIO IMpecTapesyio MarTb, 
ONM3KHX HW 3HAKOMBIX MH, MHJIbIX CePALLY 
MOeMY H OTIpaBHICH B CTpaHy ameKylO K 
BaM, J!0M MHe He€BCOMbIM, JIA TOFO, UTO- 
Obl BbI OTHbIHe CTaJH MOHM HapOJOM H MO- 
MMH BO3AOONeHHDIMH,. OTHDIHe CBOH IMOMBI- 
CJlbl, CBOM 3a00THI, HallpaBJAWo Ha Bac UH Ha Balle 
Onaro, OTHbIHe CBOH CHJbl KH AapoBaHHA M0- 


CBALaIO Ha CayxeHHe BaM. C J10OOBHW IIpH- 
xXOKY K BaM, OpaTHe, — MpOWly WH MeHA IIpH- 
HATb C TH0OOBHHO. Mon wGoOBb OyzeT Bbipa- 
*AaTbCA B 3a00TAX H MOMeYeHHAX O Bac, B 
CJIY2KCHHH BaM; a Ballia JIOOOBb OJDKHa Mpo- 
ABIATbCA B MOCIYWaHHH MHe, B JOBepHH KO 
MHe MH B COJeCHCTBHH MHe. 

Ci0BO O CcOeHCTBHH HallpaBiai mpexyze 
BceroO K OaMKaHWIHM MOMM COTPyAHHKaM — 
nacTbipam Llepksu AveytcKoH. B cut crTpa- 
HY BCTYMatO A BiepBbie, Mato 3HaH ee. Bhi xe 
TPYAHTeCh 3eCb JaBHO, PaHbUIe MeHH; MHO- 
rue W3 BaC CPOJHHJIMCb C Hew, a HHbIe XH po- 
AWJIMCb B Hei. YnOBalO, 4TO B NpeaCTOAULeM 
CJy2KCHHH MOCM Bbl OKaKeT€ MHe BeJHKYIO 
ycyry CBOHM 3HaHHeM cero Kpan HU JOseli 
ero, CBOHM OMbITOM SABHTeCbh JWI MCHA BO- 
KCTHHY COTPyYAHHKaMH, MY2KaMH COBeTa H pa- 
3yMa. 

O cogelcTBHH HM COTpyHHYeCTBe MHe IMIpo- 
lly He TOJIbKO MacTbipei, HO H BCH MOW 
n2cTBy Bo3m06KeHHy10. LlepKopb Xpuctosy 
ce. all. [label MyApoO cpaBHMBaeT Cc TeJOM, 
a B Tee He OMHH “eH, HO MHoro (Kop. XII, 
14) MH OHH HMeIOT HE OHO MH TOKE enaHne 
(Pum. XII, 4), HO Kaabii cBoe: OKO — cBoe, 
pyKa — cBoe, WH KaxkbIi 4wieH HeEOOXOZHM H 
He MOXKeT OOOHTHCh 6e3 Apyroro, BCe OHH 
nmekyTcA Apyr O Apyre, H HeT pacnpH B Teme 
(Kop. XII, 21, 25, 26); tax mu Bb, OpaTue, 
Teo XpHCTOBO HW YAM OTYAaCTH (cT. 27), H KO- 
MyXO Bam janeca o6nacTb NO Mepe apoBaHHsA 
Xpuctosa (Esp. IV, 7), aameca K COBepmeHHtO 
CBATbIX, B eNO CAYXKeHHA, B CO3HMAaHHe Tea 
Xpuctosa (cr. 12). [locemy Bb c HCTHHHOW JW- 
OoBHW BOspacTaiite B Toro, Kotoporo Bce Teo, 
COCTaBIACMOe KH COBOKYMAAeMOe MOCpeACTBOM 
BCAKHX B3aHMOCKpenJAIOWLHX CBA3eH NpH eii- 
CTBHH B CBOWW Mepy KaKLOFO 4eHa, NOMyUaeT 
npHpalleHHe JIA CO3HAaHHA Camoro ceOaA B 
1060BH (cT. 15-16). Eure caatoii 3aatToycr roBo- 
pHi: «He CJlaraliTe BCe Ha JYXOBHBIX: Bbl H 
CaMH MHOrO MOXKeTe, BbI 3HaeTe Apyr Apyra 
ayuue Hac»... Tlocemy u Bbl, OpaTHe, Ha3H- 
faite pyr Apyra:Bpasymisiite Oe34nHHbia, 
yTeuiaite MaOYyUIHbIA, 3acTynaiitTe HeMOLL- 
Hbif, OAroTepnutTe KO BCeM; OnWAHTe, Aa 
HHKTOMKe 3a 3a 310 KOMY BO3aCT, HO BCe- 
ria no6poe ronute Apyr KO Apyry H KO 
Bpcem. (Cou. V, 14-15). Bor we Beakua 62a- 
rofaTH, MpH3BaBbIh Bac B BeYHY!O CBOW CJla- 
By O Xpucte Uucyce, TOK a COBepUwIHT BbI, 
a yTBepAMT, a yKpenut, a OCcHyeT; TOMy 
ClaBa HM ep)KaBa BO BEKH BeKOB, aMHHb, 
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M3 NPONOBEJEM APXHENHMCKOIA THXOHA 


Ws noyyenua o nogo6un Liapctsun Hedecuoro 
SakBacke 


Byjymyee cOKpHTO OT OrpaHH¥eHHOrO B30pa 4e0- 
BeyeckOr0, H MBI Tellepb elle He 3HaeM, YTO BHECET 
B XKH3Hb CTPaHh Celi BCe YCHIMBAWMAACA BOTA Cla- 
BAHCKOH OMHTpallHH MH MalO 10 Madly BOspacTaWwilas 
sqecb I[papocaapnaa [eprosb. Ho xorexocb Ob Be- 
pHTb, YTO He OCTAHYTCA OHH OecCAeAHBIMH Bech, He 
HCYe3HYT B MOPe UyAIOM, a B AYXOBHYW COKPOBHII- 
HHIY aMepHKaHCKOrO Haposa BHECYT IIpHcymHe Cla- 
BAHCKOM HaType H pyCCKOMY UpaBocaaBHOMy JWy 
al4¥Oy AYXOBHYW, IOpbIBAE K HeOecHOMY, CTpeMJeHHe 
K BceoOmemy OpaTcTBy, 3a0OTH O APYTHX, CMHpeHHe, 
N1OKAAHHBIA YVBCTBA, TepIleHHe. 


U3 nponosegn o 6AyAHOM Chine 


He ayume JM, He NOBTOpAA HcTOpHH OAy_HOTO 
ChIHa, HMeTb Iipex TlasaMH ApyryW He MeHee TPOra- 
TeIbHYH KapTHHY TOTO, Kak Maloe AATA KpellkO H 
He OTCTYNHO JepxkuTcA cBoe MaTepH, MH eCAH Cdy- 
YHTCA efi XOTA HM Ha MAHYTY MOKHHYTb cBOeTO pe- 
OeHKa HM OCTABHTb CpefH 4yHKAX, Kak OH TOTUAC xe 
HauHHaeT [1akaTb, IPOTATHBaTb CBOH Madble Py4KH 
Kk MaTepH, XBaTaTbCaA 3a ee ofewy. A Bce MH, Opa- 
THe, JeTH, u Ilepkosb MaTb Hama. UW ecam MB He Oy- 
eM Tak xe 106uTb IlepkoBb H KpelkO JepxkaTEca 
ef, Kak JeTH cBoeH MaTepH, TOrfa He BOeMm H B 
uapeTBHe Ora HedecHOro, HOO, 10 H3pe4eHHW OTe- 
yeckomy, «kOMy Ilepkopb He MaTb, TOMy u Bor He 
Oren». 





0 PYCCKON LEPKOBHOA MY3bIKE 


«HOBbIA OBUXOf» A. TPEYAHWHOBA 
Mpeaucaosue k Jiutyprun 


Ijeabw co3qanua HOBOK JMtyprun OOMXOAHOrO Xa- 
pakTepa ObI0 jaTh Ooree NOAXO,AMee pyccKOMy 
CTHAW TapMOHHYecKOe OeAHHE HAMAX WpOCTHX Wep- 
KOBHHNX Hanenos. Bo Beex Oorocaykennax Haniel 
HepKBH OOAbM0e MecTO 3aHHMalwT eKTeHuH. [Jenne 
KpaTKHX BO3rdacoB «locnoqu, nwomHdyii», «Llogai, 
Pocno,H» HM Tp., nocrpoeHHoe 0 hopmyae HemeIKOl 
KajeHwHH (1, 4, 5, a 1 cryneHH ramMBl) ocodeHHO 
4x0 pyccKOMy jyXy. 

B oOaactH name tepkoBHOH My3bPKH KOMIIO3HTO- 
ph Kacraabcrnii, Uecnoros, Paxmanunos Hu HeKOTO- 
phe Apyrhe MHOTO Celadn B CMBICAe OOpyceHHA CTH- 
4s, HO H MO0Cte BCerO, 4TO AMA CAedaHO, BCe ene 
ocTaeTCA B CHIC IPHBHUKA AH TATOTEHHE MOAMIMUXCA 
K HeMeI[KO-HTaIbAHCKOH My3bike, KOTOPyW Tak ycepj- 
HO Hacaxkain y Hac B 18-19 BB. KOMMO3HTOpH-,H- 
JeTranTh, pycckue A HHOCTpaHitt MHoruM H 0 CHX 
op Bce elle KawkeTCA, YTO MY3HKA BbIMe HASBAHHHIX 
KOMIIO3HTOPOB-HOBAaTOPOB He «B yXxe> Halllero lpaBo- 
ClaHoro TeHHA. 

B camMoM KOHIe Ipomsoro HB HAaYare HAcTOsMero 
Beka OCOOeCHHO TOPAIHE CHOP BHIBEBAIN BHOBb 10- 


ABIABIUHECA TOFa UpOHSBeAeHHA 9BTHX KOMIO3HTO- 
poB, NOOOPHHKOB Halleii WepkoBHOA cTapHan. Bocun- 
TaHHble Ha My3bke ['anuka, Mycoprexoro, Pumcxoro- 
KopcakoBa H ApyTHX, OHH WOA0KHAH HAYatO NO,IME- 
HO pycCCKOMY CTHIN B Halle WepkOBHOM Mys3bike. 
CTHAb STOT BHITCK H3 NOHATOTO, HAKOHEL, XapakTepa 
JaOBHIX LocTpoeHHit CTapHHHHX 3HaMeHHHIX pacile- 
BOB H JYXOBHHIX CTHXOB, TporaTelbHO pacneBaeMBLX 
KOra-TO PyCCKHMH CKasuTeiama. Kak 4yqecHo BaA- 
#KETCA OTOT CTHAb C APXHTeKTYpOH pyccKAX cTapHH- 
HBX XPaMOB H OCOOeHHO JepeBEHCKHX WepKOBOR, ele 
K0e-re COXpaHHBIIANXcaA Ha Pycu H NOHHHE. 

Hamepenue aBTopa COcTOAIO B TOM, 4TOON ath 
AeTKO HCHOAHHMYW MY3HIKY, JOCTYMHYW JAA BCAKOTO 
aHcaMOJA, Jake COCTaBIeHHOTO H3 HeMY{PeHHHX 
Mycnkuficko rpamoro# awduTesef. Upacaymapmucn 
K 9TOMY AKOOK! «HOBOMY> MY3HIKAaIbHOMY CTHAW, 
HCHOAJHHTeAH, &@ 38 HHMH H CAylMaTean-MOAAmMeCcA 
uofimyT ero, noa6aT H HaBCerja OTBEpHYTCA OT 
CTOAb HeNOAXOAAMIMX K Halle DepKBH HeMeI[KO- 
HTaAbAHCKAX BARAHHE. 

A. Tpeyanunos. 


B CB. HAKOJIAEBCKOM COBOPE 


B sockpecenne 19-ro despara B HakosaepcKkom 
Kadexpaabnom Cobope B Hpw Hopre sreppsre Oniza 
HCHOAHeHA ANTYPrusA KOMMO3sHIMH AreKcaHApa Tuxo- 
HopnYa [‘pevannnona <«Hosnii OOnxox». Tea co- 
OopHHi xop nox yupanaennem ®. C. RosaoncKoro. 
C nepBHX %#e B8ByYKOB OorocayReOHHX TecHonenni, 
WaxHy10 Apesueli pycckoli crapnnoli u oTor pyccruii 
Xapaktep IepKOBHOH My3HIKH ObIA BbIepkaH OT Ha- 
Yala 0 Kona. OcobeHHo xapaktepHh Onan eKTe- 
HHH, «AJIMAYHA> Tocae YTeHHA amocToaa, «Baaro- 
cl1OBA Ayme Moa Tocnoga...» u «Bepyw...» 


Boapmoe BrewaTicnne ocTaBAan: «Eq,unopoqunit 
Che» Hu XepyBuMckas, KOTOpHe, XOTA H He 
BxoqaT B «Hosnit OOnxog»>, HO NpHHaysAexaT TeHHw 
TOTO Ke KOMMOBHTOPAa, NpOBOsrAamenueM MHOTOIeC- 
THA, KOTOPOMY 3aKOHIHAOCS Gorocayxenue. 

Ilocae antyprun A. T. T'pevannnon pasqeana ¢ 
BarcokonpeocBameHnHhMa RBaaqwkama Makapnem a 
AyaMoM Tpatlesy H 3aTeM IIPHCYTCTRORAA NPA AeMOR- 
cTpaunn duabma «Mockosckne TopxecTBa», rye 
HMe€I BOSMOKHOCTS TOcAymaTb menwe Mocroseroro 
IlarpHapmero mM APYrHX PYCCRAX TePROBANX XOpos. 
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0 NOCTE 


Ech oct Teaecunili, ecrh necr u jAymeBunii. Te- 
Jecunii M0cT ecTb, KOra NOCTHMCA OT NNW UH DH- 
Ti; AYWeBHEIA WOCT eCTb, KOr~a Ayla BOs,epAH- 
BaeTCA OT 34b1X NOMBICAOB, AeA MH vseB. Alle yOo xo- 
Mew, XpacTHanHHe, YOO tebe Hocr LoAeseH Oba: 
TO, HOCTACA TeEACCHO, NOCTHCA H AYV'eBHO, HM MocTnes 
Beerja. Home yOo Hadaraemb sivCT UpeBy TBOeMYy: 
HaJOAH BALM MbICAIAM H NpHXO.AM TROMM. /la HocTHT- 
CA YM TBO OT CYCTHHX HOMBIMAeHHH; Ja LocTuTes 
1aMATh OT BAJ0NOMHECHHA; Ja NOCTHTCA BOAA TBOA OT 
3400 XOTCHHA; Ja NOCTATCA OY TBOH OT XYAOFO BH- 
AeCHHA; Ja NOCTATCA YIM TROM OT CKBEPHHX HecHel 
H wentTaHuil KAeBeETHHYCCKTX; Aa TOCTHTCA ABHIK 
TBO OT KACBETH, OCYARACHHA, KOULYTCTBA, AKU, ACTH, 
CKBEPHOCAOBUA, HM BCAKOTO NpasQnoro HW THHACTY CA0- 
Ba; Ja NOCTATCA PYKH TBOd OT YOHeCHHA HM XHMeHHA 
4“VAOPO WoOOpa, Ja Nocray fH HOTH TBOA OT XOAICHHA 
Ha 340e Jea0. Ce ecth XpucTHudckull ToctT, Kakoporo 
hor Hall oT Hac Tpedyer! 

(Cs. Tuxon Sagoncnui). 


lloctuThbca XpucTuaHHHy deoOxXoZNMO AAA TOPO, 
YTOOHN NPOACHHTh YM H BOBOYANTS MH PasBUTb “LYBCTBO, 
H DOABHTHYTD K Oaaroll AeaTeAbuvcTH BOAW. OTH TPH 
cHOCOOHOCTH YeAOReKA MB BaTMeBAeCM H NO,ABAAeM 
Oozee Beero «OODAACHHEM, MbxHCTBOM H 3adoTAaMH 
mutefickuma (IIcas. 72, 25, 26)», a upes To oTna- 
aeM OT HCTOUHHKA ANSHH bora 4 HHcHayaem B 
TleHHe H CYeTY, H3Bpallad HB OCKSepHAA B cede OOpas 
Boxnh. OObayenne WH CAacTOAWONe NpPHTBOAAWT HAC 
K semJe H OOCeKAWT, TAK CKazaTb, Y AYUIM KpblabA. 
A nocmorpnte, kako BhcoKni noszeT Ona y BeeX 
NOCTHUKOB H ROs,epAHNKOB! On, kak OPA, WapHan 
B HeOecaX; OHH, 3EMHOPOAHHIC, 4.11 YMOM H CepAleM 
B HeOecaX H CAMIMAIN TaM HeHspeieHHbe Trarojyl, 
H Tam Hay4Hanch GomectReHHON npemyxpoctn. TH kak 
yeroBek YHHxaeT ceOA 4peROyrosHeM, OObALeHHeM 
H nbsAnCTBOM! OH H3BpaltaeT CEM TIpUposy, cosqaHn- 
Hy 0 OOpasy boxnw, un ynoqobasetca cKoTy 6e3- 
CIOBCCHOMY MH Jame feraeTcaA xTme ero. O, rope HaM 
oT UpueTpactah waninx OT Oe33aKOHHHX HaABHIKOB 
namnx! Onn npenaterByot Poa awonTh bora a 
OAMKHUX HW NCHOARATS BalloReH Hoann; OHM KOPeHAT 
B Hac pectynHoe naoTcKOe LeORAWON®, KOeTO KOEI 

norn6eap BewHas. Tak NbAHHIA Lad yLOROALCTBHA 
IAOTH H OLypeHua ceOM He COMATeeT MHOMECTRA jle- 
Her, @ HHIWMM wAadteeT KOUeCAKH KypHTelb Tadaky 
OpocaeT Ha BeTep AeCATKH H COTHH pyO tel, a HHTLHM 
waleeT koMeeK, KOTOPHe MOTAN Ow CiacTH ero jyIy; 


AWOUAMME OMCBATLCA POCKOIMEI HAN OXOTHHKU AO MOJ- 
HOM MovCAH MH HOCYAbL TpaTaT Ha oewy H Mededb 
¢ HOCYAOW OFpOMHble AeHbTY. &@ MHMO HHUHX poxo- 
AIT © XOAOMHOCTbDIO HM peapennem; swodsmHe xXo- 
pollo PoecTbh He AMadlewT Ha OOCTM AecaTKH H 
coTHH pyOsel, a OeqnhiM waaewr rpomeli. Llo- 
CTHTbCH U HOTOMY XPHCTHAHHHY HEOOXOAHMO, 4TO 
© BovedoBeYesHeM China bows Iphposta wloBpere- 
CKad OAYXOBAeHA, OOOWeHA, MH MbL MocHeniaem Kk Pop- 
HeEMY lapcTBHO, «koTOpoe He ecTh Opaliko H LTH, 
HO lipaBla, MHp H pajocTh oO Jlyxe CBate; (Pum. 14, 
l/); Opamma upesy, u 4peso Opamnom: bor «we u 
cHe H CHA yupacguute (1. hop. 6, 13). Eerh a unr, 
Ir. @. HMeTb IIpHeTpactwe K 4V8CTBEHHBIM y)OBOAb- 
CTBHAM, CBORCTBEHHO TOADKO ABLLYCCTBY, KOTOpoe He 
Has AYXOBHAIX, HeOeCHHIX Hacaawenil, nocras- 
ANCT BOW AUBHb B YAOBOALCTBUM UpeBa, B MHOTORe- 
HHH WH MHOrOWMTHH. Orroro Pocno,b Yacto oOAnYaeT 
B Knanreann ory naryOnyw erpacth. Ja nm pasymno 
AM YCAOBEKY AUTH KeUpeCTAHHO B AKEAYAOWHOM Yapy, 
B AKEAYAOVWMBX UCMAPeCHHAX, HOABNMAWNLUXCA BHYTPH 
OT HelpecTanHoro BapeHia nnn Hu ee Opomennsa ? 
Pasbe YeAOBEK TOADKO XOMM4AFY KYXHA HAM CaMOABH- 
AYUAACA AbIMOBAA TpyOa, KesoBol Lo cupaBej,AHBo- 
‘Y MOKKHO YHOAOOUTD BCEX BAaHHMAWILNXCA HeTIpe- 
CTAHHHIM Kypennem’ hakoe yOBOADCTBHe ATS B He- 
upecTaHHOM Yay, Hcwapenun u jbMy? Ha 4to by- 
AYT NOXOAM AANA Haun? Savem MB OyjeM Bapa- 
KATh BOSLYX CMpaOM H AbliieTb HM, a Mave BCerO 
OMpadaTh H HOMABAATL jylly, yOuBaTh ee Hocaequne 
JYXOBHBIe CHAI ? 

Kro orpepraet nocTh, Tot sadbBaeT OTYerO Ipo- 
M3010 Tpexonpsenne nepBhx Alwogel (oT HeBos,ep- 
#KAHHA) MH Kakoe OpyxAKHe NpPOTHB rpexXa H HeKYCHTeAsS 
yKa3sad Ham CijacnTeab, Kors HekKyMajcA B LYCTHLHe 
(noctach COpokK AHell H HO4cH), TOT He BHaeT, HAM He 
xoveT 3HATb, UTO YeAOBeK OTHagaer OT Bora nMenHo 
Halame “pes HeROsepKanne, KaK 9TO H OnIIO C 
auTeAAMH Cooma H LTomoppht Mu coBpeMeHHHKaMH 
Hoa, HOO OT HeBOSepKannA WpoHCXOANT weakuit 
rE OX B AWAAX; KTO OTBepraeT NOCTHI, TOT OTHHMAeT 
y ceOa MH Y Apyrux opyare IpoTHB MHOrocTpacTHol 
HAOTH CROeH HM IpPOTHB HaBOta, CHADHAIX IPOTHB Hac 
OcOOeHHO “pes Halle HebvalepKanne, TOT H He BOHH 
XpuerTor, noo Opocaer OpyaRHe WH OTIAeTCH OOpOBOAb- 
HO B Hen cRoeh caacTorMLABOH WH rpexorMOnRoli 
HAOTH; TOT HAKOHeIL Cle AH He BAANT OTHOMeHNA 
MeKLY UPHYAHAMH HW MOcae"cCTRHAMH jea, 


(U3 anesuuna MMpot. 0. Woanwa KponwtagtcKoro) 





MIPHSbIBAHUHE CBATbIX HA PA3.“H4YHDIE CJIY4AH: 


O6 u36aBAeHHH MiaeHUueB OT OCIIDI, 


M3 HapoOHOro CKa3saHHa No yctaBy UysoBoH JlaBpbl. 


cB. My4. Konona Ucaspuitckoro 
(namsaTb 5 mapTa). 

O6 ocBpo60xKeHHH OT TPYAHOrO poxAeHHA *%KeH: MeosoposcKkoh Mkone 

Boxueh Matepyu 


(mpa3aHHK 14 mMapta). 
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ETERNAL MEMORY 


In addition to being the Feast of the Annunciation 
of the Mother of God, March 25th (according to the 
Julian Calendar) will mark the twenty fifth anniver 
sary of the death of Patriarch Tikhon. It is with 
humble acknowledgment of the great services he ren 
dered Holy Church during a particularly trying period 
in the history of the Russian Cuurch that we devote a 
good part of the current issue of “One Church” to his 
memory. 


Orthodox Catholics of the Russian Orthodox 
Church in America have particular reason to 
remember the late Patriarch, fas His Holiness was head 
of the Russian Diocese in the United States for nine 
years (from 1898 to 1907). Many things were accom 
plished under his strong episcopal leadership including 
the building of St. Nicholas’ Cathedral in New York 
City, and the transferal of the See of the Diocese 
from San Francisco to New York—where it still 
remains. 


Bishop Tikhon (as he was known then and later as 
Archbishop) will best be remembered for his extensive 
missionary endeavors receiving as he did many Uniates 
back into the bosom of Mother Church as well as 
catholic-minded Protestants wishing to unite them 
selves with the true Catholic Church of Christ (the 
latter was best exemplified by the reception and ordina- 
tion to the priesthood of a prominent Protestant 
Episcopalian minister, the Rev. Or. Ingram Irvine). 

Returning to Russia in 1909, Archbishop Tikhon 
occupied the archiepiscopal sees of Yaroslav and Vilna 
before being transferred to the metropolitical See of 


Moscow. 


In 1917 as Metropolitan of Moscow, Tikhon was a 
logical choice to be the new Patriarch and was so 
elected by the All-Russian Sobor held in that year 
(the first such sobor to be held since the time of the 
abolishment of the Patriarchate by Peter the Great). 
The years of social upheaval which followed his eleva- 
tion to the highest position in the Russian Church 
presented unbelievable problems. In the face of virtual 
ecclesistical chaos, Tikhon wielded his patriarchal 
authority in such an admirable manner that many 
believe that the unity of the Church was preserved 
only because of the wise but firm use of his authority 
as head of the Church. Patriaz-h Tikhon was also 
realist enough to recognize that the Soviet Government 
was the de facto Russian government and that there- 
fore it was his duty to see that the Church and State 
relationship be clearly defined without compromising 
the Faith or traditions of the Holy Orthodox Church. 


Tikhon was only able to take the first steps to ac- 
complish this but his successor, Sergius, found much 
of the necessary preliminary work already done. The 
Russian Church under Patriarch Tikhon experienced 


a spiz:tual re vivificatica, for while losing many 


Ld 
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The Cathedral of Donskoy Monastery where the 
grave of Patriarch Tikhon is located 


luke-warm believets the remaining faithful were 
thoroughly convinced Christians determined to remain 
true to the Orthodox Church. All Orthodox Catholics 
who love their faith should be extremely grateful to 
Patriarch Tikhon for his many labors on behalf of 
Orthodoxy. Memory Eternal! 


We are happy to present below one of Tikhon’s 
sermons which he delivered as Bishop of the American 
diocese on Orthodoxy Sunday in 1903. The whole 
sermon breathes that spirit which characterized his 
entire episcopate here in the United States the 
true Orthodox missionary spirit. 


In memory of the late Patriarch Tikhon, His Eminence, Archbishop Makary 
requests that all those who wish to do so may send in contributions to him for a 
Lampada (vigil light) to be placed at the grave of the Patriarch as a visible symbol 
of thanksgiving on the part of Orthodox faithful here in the United States who 


were at one time privileged to acknuwledge him as their Chief Pastor. 
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AN ADDRESS 


OF THE MOST REVEREND TIKHON, BISHOP 
OF THE ALEUTIAN ISLANDS AND OF 
NORTH AMERICA, 


Delivered on the occasion of the Orthodoxy Week 
the 23 February 1903 in the Cathedral 
Church of San-Francisco 


This Sunday, Brethren, begins the week of 
Orthodoxy, or the week of the triumph of Orthodoxy, 
because it is today that the Holy Orthodox Church 
solemnly recalls its victory over the Iconoclast heresy 
and other heresies and gratefully remembers all, who 
fought for the Orthodox faith in word, writing, teach- 
ing, suffering, or godly living. 


Keeping the day of Orthodoxy, Orthodox people 
ought to remember it is their sacred duty to stand 
firm in their Orthodox faith and carefully to keep it. 
For us it is a precious treasure: in it we were born 
and raised; all the important events of our life are 
related to it, and it is ever ready to give us its help 
and blessing in all our needs and good undertakings, 
however unimportant they may seem. It supplies us 
with strength, good cheer and consolation, it heals, 
purifies and saves us. The Orthodox faith is also dear 
to us because it is the Faith of our Fathers. For its 
sake the Apostles bore pain and labored; martyrs and 
preachers suffered for it; champions, who were like 
unto the saints, shed their tears and their blood; 
pastors and teachers fought for it; and our ancestors 
stood for it, whose legacy it was that to us it should 
be dearer than the pupil of our eyes. 


And as to us, their descendents, — do we preserve 
the Orthodox faith, do we keep to its Gospels? Of 
yore, the prophet Elijah, this great worker for the 
glory of Cod, complained that the Sons of Israel have 
abandoned the Testament of the Lord, leaning away 
from it towards the gods of the heathen. Yet the 
Lord revealed to His prophet, .that amongst the 
Israelites there still were seven thousand people who 
have not knelt before Baal (3 Kings 19). Likewise, 
no doubt, in our days also there are some true 
followers of Christ. The Lord knoweth them that are 
His (2 Timothy, 2, 19). We do occasionally meet 
sons of the Church, who are obedient to Her decrees, 
who honor their spiritual pastors, love the Church of 
God and the beauty of its exterior, who are eager to 
attend to its Divine Service and to lead a good life, 
who recognize their human failings and_ sincerely 
repent their sins. But are there many such among 
us? Are there not more people, in whom the weeds 
of vanity and passion allow but little fruit to the 
influence of the Gospel, or even in whom it is 
altogether fruitless, who resist the truth of the 
Gospel, because of the increase of their sins, who 
renounce the gift of the Lord and repudiate the 
grace of God (a quotation from the service of 
Orthodoxy). I have given birth to sons and have 


glorified them, yet they deny Me, said the Lord in 
the olden days cencerning Israel. And today also 
there are many who were born, raised and glorified 
by the Lord in the Orthodox faith, yet who deny 
their faith, pay no attention to the teachings of the 
Church, do not keep its injunctions, do not listen 
to their spiritual pastors and remain cold towards the 
divine service and the Church of God. How speedily 
some of us lose the Orthodox faith in this country of 
many creeds and tribes! They begin their apostasy 
with things, which in their eyes have but little impor- 
tance. They judge it is “old fashioned” and “not 
accepted amongst educated people” to observe all such 
customs as: praying before and after meals, or even 
morning and night, to wear a cross, to keep 
ikons in their houses and to keep church holidays 
and fast days. They even do not stop at this, but go 
further: they seldom go to church and sometimes not 
at all, as a man has to have some rest on a Sunday 
(. . . in a saloon); they do not go to confession, they 
dispense with church marriage and delay baptizing 
their children. And in this way their ties with Ortho- 
dox faith are broken! They remember the Church 
on their death bead, and some don’t even do that! 
To excuse their apostasy they naively say: “this is not 
the old country, this is America, and consequently (?) 
it is impossible to observe all the demands of the 
Church”. As if the word of Christ is of use for the 
old country only and not for the whole world. As if 
the Orthodox faith in not the foundation of the world. 
Ah, sinful nation, a people laden with iniquity, a seed 
of evil doers, children that are corrupters: they have 
forsaken the Lord, they have provoked the Holy One 
of Israel into anger (Isaiah, 1, 4). 


If you do not preserve the Orthodox faith and the 
commandments of God, the least you can do is not to 
humiliate your hearts by inventing false excuses for 
your sins! If you do not honor our customs, the least 
you can do is not to laugh at things, you do not know 
or understand. If you do not accept, the motherly care 
of the Holy Orthodox Church, the least you can do 
is to confess you act wrongly, that you are sinning 
the Church and behave like children! If you do, the 
Orthodox Church may forgive you, like a loving 
mother, your coldness and slights, and will receive you 
back into her embrace, as if you were erring children. 


Holding to the Orthodox faith, as to something holy, 
loving it with all their hearts and prizing it above all, 
Orthodox people ought, moreover, to endeavour to 
spread it amongst people of other creeds. Christ the 
Saviour has said that neither do. men light a candle. 
and put it under a bushel, but on a candle stick, and 
it giveth light unto all that are in the house (Matthew 
5, 15). The light of Orthodoxy was not lit to shine 











er www vy 


ee ee i A. ae 


—_—_ 


wa Ww Ges Pty wh YY 


rm vu WW 


- &WMRaAWOoOW Ss 











ENHHAA WEPKOBb ll 


c-- 





only on a small number of men. The Orthodox Church 
is universal; it remembers the words of its Founder: 
go ye into the world, and preach the gospei to every 
creature (Luke, 16, 15), go ye therefore and teach ail 
nations (Matthew 28, 1¥). We ought to share our 
spiritual wealth, our truth, light and joy with others, 
who are deprived of these blessings, but often are 
seeking them and thirsting for them. Once a vision 
appeared to Paul in the night, there stood a man from 
Macedonia and prayed iim, saying, come over into 
Macedonia, and help us, (The Acts 16, 9), after which 
the apostle started for this country to preach Christ. 
We also hear a similar inviting voice. We live sur- 
rounded by people of alien creeds; in the sea of other 
religions, our Church is a small island of salvation, 
towards which swim some of the people, plunged in 
the sea of life. “Come, hurry, help”, we sometimes 
hear from the heathen of far Alaska, and oftener from 
those who are our brothers in blood and once were our 
brothers in faith also, the Uniates. “Receive us into 
your community, give us one of your good pastors, 
send us a Priest that we might have the Divine Service 
performed for us of a holiday, help us to build a 
church, to start a school for our children, so that they 
do not lose in America their faith and nationality”, 

those are the wails we often hear, especially of late. 

And are we to remain deaf and insensible? God save 
us from such a lack of sympathy. Otherwise woe unto 
us, for we have taken away the key of knowledge, we 
entered not in ourselves, and them that were entering 
in we hindered (Luke 11, 52). 

But who is to work for the spread of the Orthodox 
faith, for the increase of the children of the Orthodox 
Church? Pastors and missionaries, you answer. You are 
right; but are they to be alone? St. Paul wisely com- 
pares the Church of Christ to a body, and the life of 
a body is shared by all the members. So it ought to be 
in the life of the Church also. The whole body fitly 
joined together and compacted by that which every 
joint supplieth, according to the effectual working in 
the measure of every part, maketh increase of the body 
unto the edifying of itself in love (Ephesians 4, 16). 
At the beginning, not only pastors alone suffered for 
the faith of Christ, but lay people also, men, women 
and even children. Heresies were fought against by lay 
people as well. Likewise, the spread of Christ’s faith 
ought to be near and precious to the heart of every 
Christian. In this work every member of the Church 
ought to take a lively and heart-felt interest. This 
interest may show itself in personal preaching of the 
Gospel of Christ. And to our great joy, we know of 
such examples amongst our lay brethren. In Sitka, 
members of the Indian brotherhood do missionary 
work amongst other inhabitants of their villages. And 
one zealous brother took a trip to a distant village 
(Kilisno), and helped the local Priest very much in 
shielding the simple and credulous children of the 
Orthodox Church against alien influences, by his own 
explanations and _ persuasions. Moreover, in many 
places of the United States, those who have left 
Uniatism to join Orthodoxy, point out to their friends 
where the truth is to be found, and dispose them to 
enter the Orthodox Church. 


Needless to say, it is not everybody among us, who 
has the opportunity or the faculty to preach the 
Gospel personally. And in view of this | shall indicate 
to you, brethren, what every man can do for the spread 
ot Urthodoxy and what he ought to do. The Apostolic 
tpistles otten disclose the fact, that when the Apostles 
went to distant places to preach, the faithful often 
helped them witn their prayers and their offerings. 
Saint Paul sought this help ot the Christians especially. 
Consequently we can express the interests we take 
in the cause of the Gospel in praying to the Lord, that 
He should take this holy cause under His protection, 
that He should give its servants the strength to do 
their work worthily, that He should help them to 
conquer difficulties and dangers, which are part of 
the work, that He should not allow them to grow 
depressed or weaken in their zeal; that He should open 
the hearts of the unbelieving for the hearing and ac- 
ceptance of the Gospel of Christ, that He should im- 
part to them the word of truth, that He should unite 
them to the Holy Catholic and Apostolic Church; 
that He should confirm, increase and pacify His 
Church, keeping it for ever invincible, we pray for all 
this, but mostly with lips and but seldom with the 
heart. Don’t we often hear such remarks as these: 
“what is the use of these especial prayers for the newly 
initiated? They do not exist in our time, except, 
perhaps, in the out of the way places of America and 
Asia; let them pray for such where there are any; as 
to our country such prayers only needlessly prolong 
the service which is not short by any means, as it is”. 
Woe to our lack of wisdom! Woe to our carelessness 
and idleness! 

Offering earnest prayers for the successful preaching 
of Christ, we can also show our interest by 
helping it materially. It was so in the primitive 
Church, and the Apostles lovingly accepted material 
help to the cause of the preaching, seeing in it an 
expression of Christian love and zeal. In our days, 
these offerings are especially needed, because for the 
lack of them the work often comes to a dead stop. For 
the lack of them preachers can not be sent out, or 
supported, churches can not be built or schools 
founded, the needy amongst the newly converted can 
not be helped. All this needs money and members of 
other religions always find a way of supplying it. 
Perhaps, you will say, that these people are richer 
than ourselves. This is true enough, but great means 
are accumulated by small, and if everybody amongst 
us gave what he could towards this purpose, we also 
could raise considerable means. Accordingly, do not 
be ashamed of the smallness of your offering. If you 
have much, offer all you can, but do offer, do not lose 
the chance of helping the cause of the conversion of 
you neighbors to Christ, because by so doing, in the 
words of St. James, you shall save your own soul from 
death and shall hide a multitude of sins (5, 20). 

Orthodox people, in celebrating the day of Ordo- 
doxy, you must devote yourselves to the Orthodox 
faith not in word or tongue only, but in deed and in 
truth. 








12 ERWUHAA WEPKOBb 





The Veneration of the Mother of God 


ACCORDING TO THE MIND OF THE 
ORTHODOX CATHOLIIC CHURCH 


by Patriarch Sergius 


EDITORIAL NOTE 


It is with great pleasure that we present for the 
first time in English an article on the most holy Mother 
of God written by His Holiness, the late Patriarch 
Sergius. The article first appeared in the No. 11-12 
issue of the Journal of the Moscow Patriarchate in the 
year 1932. The translation is the work of the Rev. 
David Abramtsov and Peter Krochta. It is suggested 
that Sergius’ paper be read in conjunction with the 
booklet “The Mother of God”, reviewed in the 
November-December 1949 number of “One Church 


The most characteristic feature of Church piety 
as differing from non-chureh piety, i. e. that of 
Protestantism or sectarianism, is undoubtedly the 
veneration of the Mother of God. Among the rich 
and many Orthodox Catholic Divine Services, it 
would be indeed difficult to discover even a single 
ceremony in which there is no turning to the Theo- 
tokos, either in glorification of Her or with thanks- 
giving for Her intercession and help. 

The veneration of the Mother of God has an 
incontestably sound basis in the tradition of the 
ancient universal Church. It is enough to remember 
that it was preserved in communities which sepa- 
rated themselves from the Church during the 
time of the Ecumenical Councils, and, signif- 
icantly, in communities, it would seem, which had 
no special interest in preserving this veneration, 
i. e. Nestorians, Monophysites, ete. There, of course, 
we see only the beginnings, or more accurately, the 
remains of a universal veneration of the Mother 
of God, not having recieved Final development in 
so far as the strength of the logic of the given 
heresies is concerned. But the fact that it was 
preserved, in spite of this logic, is even more 
significant. 

True to her immemorial tradition the Orthodox 
Catholic Church finds difficulty, it would seem, 
in adequately praising the Mother of God and 
knows no bounds for her glorification. For our 
Church, the Mother of God is ‘‘higher than all the 
creatures of heaven and earth;’’ ‘‘more honorable 
than the Cherubim and beyond compare more glo- 
rious than the Seraphim.’’ In agreement with 
this, the intercession of the Virgin Mary also, sur- 
passes the level of other intercessions (mediations) 
in significance and power. We sing: ‘‘ Abandon 
thou not me to human intercession (and such is the 
intercession of all the saints), but thyself protect 
and be merciful unto us.’’ In the service for the 
Assumption of the Theotokos, (where the Church 


attains the climax in the glorification of the Mother 
of God), it plainly says: *‘Thy glory is Godlike in 
sublimity,’’ i. e. resembling and comparable only 
to that of God. 


The basis for such boundless magnification of the 
Mother of God for our Church is not merely, so to 
say, the outward, objective, service of the Mother 
of God for the salvation of mankind and is not 
only the fact that the Virgin Mary became the 
Mother of God in the flesh. Her moral perfection 
and inner worthiness together with the highest 
degree of holiness attainable by mankind through 
the action of the Grace of God, conformed with that 
highest of all services, namely, that of the Mother 
of God. Such is the innermost meaning of the 
direction which the teachings of the Chureh have 
taken on the ever-virginity of the Theotokos. 


Virginity, at the birth of the God-child, was a 
gift of God. Further in her life, the Virgin Mary 
placed this gift of God as her personal feat, and in 
this way, with the cooperation of the grace of God, 
she attained higher perfection, having included 
herself in that luminous multitude of the especially 
elect of God, of whom is spoken in the fourteenth 
chapter of Apocalypse. 


The seer sees 144 thousand of the elect, sur- 
rounding the Lamb and following Him wherever 
He goes (14:4); they being the firstfruits to God 
and to the Lamb; they are ‘‘without fault before 
the throne of God’’ (14:5). ‘‘These are they which 
were not defiled with women ; for they are virgins’’ 
(14:4). Here, virginity is certainly not meant mere- 
ly in the corporeal sense. Satan is not at all subject 
to carnal temptation; this does not make him a 
saint however. Here is understood a special single- 
ness of the soul, a perfection fused with the Lord, 
in such a degree, that it does not allow any kind 
of desire, or any kind of union to stand between 
the soul and its beloved Lord. This kind of soul 
lives fully and always with the Lord and for Him. 
It is natural that such a soul becomes worthy and 
capable of acquiring exceptional revelations of God, 
inaceessible for others: ‘‘No man could learn that 
song but the 144 thousand (14:3). Another solution 
for souls in such a state: ‘‘If ye abide in me, and 
my words abide in you, ye shall ask what ye will, 
and it shall be done unto you’’ (John 15:7). In 
other words the doctrine of the ever-virginity of 
the Mother of God not only reveals the way in 
which she ascended to that height of perfect sane- 
tity, but also provides a basis for our faith in the 
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exceptional power of prayer to the Theotokos. It 
would be all too human to think that this power 
depends upon corporeal kinship. Even for people 
such a motive does not always have a basis. Without 
doubt the kinship of souls should oceupy the first 
place in our considerations: the whole-hearted, 
undivided devotion of the Theotokos to her Heav- 
enly Son, as God and Creator of the Kingdom of 
God, the complete union of her destiny with the 
providence of that Kingdom. As being in the Son 
and guarding His eternal utterances within herself, 
the Mother of God dares ask of the Son and is 
granted her petitions. 


II 


The doctrine of the ever-virginity of the Mother 
of God is not accepted by all. Even many non- 
members of the Church, who together with us 
believe in the birth without seed of the Son of God 
from the Virgin, rebel against it. They usually 
quote the text in the Gospels where mention is 
made of brothers and sisters of our Lord Jesus and 
hasten to interpret these passages in the sense that 
here mention is not made of half-brothers and 
sisters of our Lord, i. e.: the children of 
Joseph by another wife, but namely of the 
children of the Mother of God. Therefore, 
once having become the Mother of the Incarnate 
Son of God, the Virgin Mary later lived the usual 
family life and even had children by Joseph. The 
Protestants see nothing incompatible in this 
thought which is absolutely unacceptable and even 
sacrilegous to the Orthodox Catholie conscience. In 
fact, according to their opinion, with the removal 
of the Theotokos to the category of ordinary people, 
the exclusiveness and non-repetitiveness of the 
person of the very God-Man is emphasized, and 
also that He is, and remains the one and only 
Accomplisher of our salvation. Beside this, there 
is an unnecessary emphasis on the fact that family 
life is God-instituted and blessed, being directed 
against monastic inclinations. I remember having 
once heard an altogether negative but quite weak 
deliberation on the ever-virginity of the Theoto- 
kos, from the lips of one of the ordained represen- 
tatives of Orthodox theological scholarship (now, 
long since dead). According to his words, only one 
thing is essential and important for our faith, 
namely, that the Lord was born in the flesh from 
the Virgin Mary; whether or not she was an ever- 
virgin or later became a married woman and gave 
birth to children, is more or less unimportant. With 
the rejection of the ever-virginity of Mary, our 
faith, it would seem, is unaffected. 


Such reasoning reminds me of a story about the 
Finns. It seems that in some places in Finland 
the faithful refuse to consider Great Friday a day 
of fasting and sorrow and pass the day as a most 
joyous holiday with feasts and dances. ‘‘Christ’s 
death gave us freedom from damnation and death. 
What is there for us to mourn?’’ If you wish, it is 
impossible to deny logical conformity to this rea- 
soning. But we must not forget that the moral law 


in the Kingdom of God is just as immutable and 
all-determining as the logical laws in our thinking. 
Therefore the moral insolvency of any human 
thoughts on the Kingdom of God is not an any less 
certain indication of their falsity, than the logical 
non-solvency. This criterion immediately shows 
that our conscience is not wrong in warning us 
against the above-mentioned reasoning: with an 
outward logical faithfulness to dogma, they conceal 
the roots of the corruption of Christianity within 
themselves, a crude egotism, interested only in 
satisfaction and indifferent to the price with which 
that satisfaction is secured. The same must be said 
concerning the reasoning related to the uselessness 
of or indifference toward the ever-virginity of the 
Mother of God, so far as our faith is concerned. 


First of all, marriage as being divinely instituted 
is accepted by the Church with such certainty that 
it needs no new emphasis by mentioning the exam- 
ple of the Mother of God. Besides, this divine 
institution does not by any means change the 
character of marriage as a merely temporary insti- 
tution, the significance of which is delineated by the 
limits of the present earthly life. In ‘‘the life of the 
world to come,’’ according to the words of our 
Saviour, ‘“‘they neither marry nor are given in 
marriage; but are as the angels of God which are 
in heaven’’ (Mark 12:25). As the conclusion of 
everything, that future life (or the Kingdom of 
God) should serve as the final and highest goal for 
the aspirations of man, overcoming all earthly 
aims. Therefore particular instances are una- 
voidable, where, serving the Kingdom of God may 
require that an individual sacrifice his conjugal 
life. The Apostle Paul taught quite persistently cf 
the permissibility of marriage for all. Very often 
he even considered marriage more profitable than 
celibacy for salvation (i. e.: for young widows, see 
I Timothy, Chapter V); but for himself, namely 
for the sake of his apostolic calling ‘‘lest we should 
hinder the Gospel of Christ’’ (I Cor 9:12), he chose 
the celibate life. For the same service to the King- 
dom of God, the Forerunner also remained unmar- 
ried. Such a sacrifice is even more natural on the 
part of the Virgin Mary, who was ealled to a serv- 
ice, absolutely exclusive in its heighth and fullness 
of grace. After the Virgin Mary had accepted this 
calling and became the Mother of the Son of God 
in the flesh, married life not only became psycho- 
logically unnatural for her, but also morally not 
permissible. In fact, our Church very insistently 
demands that parochial priests and deacons marry 
before ordination. At the same time, marriage after 
ordination is considered a transgression, punishable 
by unfrocking. It seems that in the first instance 
the individual ascends from something lower to 
something higher, and does not commit any infrae- 
tion of the moral progression. In the second in- 
stance, “‘having put his hand to the plow’’, accep- 
ting the service of the Kingdom of God, ‘‘he looks 
back’’, and turns to the ordering’ of his earthly 
affairs. He ‘‘abandoned his first love’’ (Apoe. 2:4) 
and therefore ‘‘is not for the Kingdom of God’’ 
(Luke XX 9:62). Many would have been the 
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“‘downfalls’’ of the Virgin Mary, if, after all that 
had happened to her, she would have become an 
ordinary married woman. She was not only chosen 
to be the Mother of the Lord, but she willingly 
aecepted this service upon herself (‘‘Behold the 
handmaid of the Lord; be it unto me according 
to thy word’’—Luke 1:38). 

Concerning the Gospel mention of the brothers 
and sisters of Jesus (who, by the way, are not 
mentioned as the children of the Virgin Mary 
anywhere in the Gospels), we have a key to the 
understanding of such passages given to us by the 
Evangelist St. John when he relates how our Lord, 
hanging on the Cross, entrusted His mother to him, 
John, and him to her. Our Lord would have had 
no eause for devoting His attention to anxieties 
eoncerning His mother, if He were not her only 
Son and if her concern for Him did not fill her 
soul without reserve. With the death of such a Son, 
the Mother of God was not only losing Him, but 
also the very meaning of her life. This is why she 
was in need of special care and was therefore 
entrusted to John, who was also a ‘‘virgin’’ (hardly 
because of him alone has this nomenclature been 
accepted in the Church), i. e.: also having unreser- 
vedly given his soul to the Lord. Let us suppose 
that Mary had other children, then, in the first 
place, her regard for her First-born would have 
been different; and with the death of her First- 
born she would not have been left alone and without 
refuge: her children would have been her natural 
protectors. In fact, it would have been inconceivable 
that John should separate the Mother from her 
children and take her ‘‘unto his own home.’’ Only 
the Ever-Virgin, ‘‘surpassing the purity of an- 
gels,’’ as our Church sings, was in need of the 
solicitude of her Divine First-born and could be 
the object of that care even in that hour, when 
‘all things were now accomplished’’ (John 19:28). 

Roman Catholics share with us an especially 
pious faith in prayer to the Mother of God and 
surround the Virgin Mary with no less glorification, 
but find that our very exceptional glorification of 
the Mother of God does not have enough basis in 
Orthodox doctrine. How can we describe the Theo- 
tokos as ‘‘most holy, all-pure, all-blameless’’ ete. ; 
how can we consider her ‘‘surpassing the purity 
of angels,’’ or even apropriate a ‘‘glory, god-like 
in sublimity’’ to her, and at the same time think 
that the Virgin Mary, together with all sinners, 
shares all the consequences of our origin in Adam 
through her birth. Roman Catholics would perfect 
this seeming imperfection by their teaching on the 
immaculate conception. In view of the absolutely 
exceptional preordination of the Virgin Mary, she 
is excluded from the ordinary descendents of 
Adam; she appears to be a kind of new being, 
higher than man—a novel creation of God, espe- 
cially created to be the Mother of the Incarnate Son 
of God. This is why the Virgin Mary surpasses all 
creation by her sanctity and purity as well as by 
her glory. 

We do not concern ourselves here with an anal- 
ysis of this Roman Catholic doctrine. Let us limit 


ourselves to the observation, that in its final con- 
clusion this teacing endangers the fundamental 
dogma of faith on the economy of our salvation 
through the true anthropomorphization of the Son 
of God. In the first place, it threatens to break the 
natural oneness existing between the God-Man and 
ourselves, and upon this oneness stands the whole 
economy. Secondly, an exception from the general 
law (of nature) is made in the case of the Virgin 
Mary: She receives purity as an attribute of her 
nature, and not as a gift of grace, presupposing 
the participation of her free discretion, as a moral 
feat on her part. If even such a single exception 
was found to be permissable, if purity generally ean 
be gotten aside from free will, then one asks, why 
not extend this exception to all the descendents of 
Adam. But then was the Inearnation of God the 
Logos absolutely necessary for our salvation? 
Besides the dogmatic danger of the Roman Cath- 
olie teaching, it does not affirm and does not justify 
that glory, which is offered to the Mother of God 
in the Church, but rather, limits that glory and 
cautions against excessiveness. Innate, involuntary 
purity, as any perfection of nature by itself, does 
not have moral value, but the important thing is 
the perfection and purity of the being. The higher 
such purity and the greater astonishment it arouses 
in us, the greater is the danger of transgressing 
the legitimate bounds and worshipping the creature 
instead of the Creator. For example, the glory of 
the Son of God even according to Arius, endlessly 
surpassed the glory of all creatures. However, 
considering the Son of God a creature, Arius could 
not call His glory ‘‘God-like in sublimity,’’ even 
in a conditional sense, in order not to stop beyond 
the set boundary, or at least, not to give anyone 
reason for such transition. Undoubtedly, the 
Church would have experienced the same fears in 
regard to the glorification of the Mother of God, 
perhaps even in greater degree, if the Virgin Mary 
had been elevated above manking through a purity 
by nature. Accusations of pantheism, partly con- 
sisting of the pagan cult of the goddess-mother, 
which Protestants and free-thinkers direct toward 
Roman Catholicism, are, if you please, not as far 
from the truth, as Roman Catholics would wish. 


Tit 


The Orthodox Catholic Church does not accept 
Roman Catholic teaching on the immaculate con- 
ception of the Virgin Mary and if she does call her 
conception immaculate, she does so, not in a special 
but only relative sense, which any other birth from 
devout parents can be so called through prayer on 
their part and the blessing of God — a birth which 
is characterized by an almost total lack of the 
supremacy of carnal passion. As the basis for the 
glorification of the Mother of God, true to the Word 
of God and ecumenical tradition our Church does 
not look to the conception or beginning of the 
earthly life of the Mother of God, but rather, in 
her assumption, in the culmination of her earthly 
life, when all Christians in general who ‘‘have 
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finished their course and have kept the faith,’’ 
awaiting ‘‘a crown of righteousness from the right- 
eous Judge (II Tim 4:7, 8). Having expressed her 
will to accept the service of God upon herself as 
the Virgin Mother of the Son of God with the 
words: ‘‘Behold the handmaid of the Lord’’, the 
Virgin Mary remained faithful to that service 
until her last breath and through the feat of ever- 
virginity (the spiritual content of which was ex- 
plained earlier) she attained with the cooperation 
of the Grace of God, the utmost limits of sanctity 
possible for man and for created being in general. 
This self-assured attainment of sanctity made the 
Virgin Mary worthy and capable of accepting that 
exceptional ‘‘crown of righteousness’? which she 
was vouchsafed by the Judge-Son, and which per- 
mits her to continue serving as the Mother of God 
after death and ‘‘to save forever her inheritence.’’ 
We speak of the assumption or the taking of the 
Mother of God into Heaven bodily, which serves as 


the theme of th hod ; > Feas he 
epose or Falling-Aslee er of God on 
A aahins 


ranslating o concrete lan- 
guage, assumption simply means that after her 
corporeal death the Mother of God not only entered 
the life of the world to come by means of her eternal 
soul, but the flesh of the Mother of God having 
become similiar in nature to the flesh of the Resur- 
rected Lord Jesus Christ, had already passed 
through that transformation of corruption into 
incorruption, which awaits the rest of mankind 
only after the general resurrection. ‘‘It is sown 
in corruption,’’ says the Apostle, ‘‘it is raised in 
incorruption; it is sown in dishonor, it is raised 
in glory; it is sown in weakness, it is raised in pow- 
er; it is sown a natural body, it is raised a spiritual 
body’’ (I Cor 15 :42-44). And this is the re-creation 
of the fallen human nature—the goal and fruit of 
the coming of the Son of God into the world, His 
suffering, death, and resurrrection. In the Mother 
of God the Church sees ‘‘a renewer of mental 
ereation’’ (Akathistos to the Most Holy Theotokos) 
i. e.: the beginner or originator within herself of 
the spiritual re-creation of mankind, the first 
example or instance of such a re-creation. In other 
words, the most desired expectations of Christianity 
have already factually found their first fulfillment 
in the Mother of God. In her example is the guar- 
antee of our resurrection and re-creation. In this is 
the glory of the Mother of God and it is because 
of this that it is such a joy for faithful souls to 
continually meditate reflectively and sing of that 
glory. Without a doubt this glory greatly exceeds 
the glory which Roman Catholics wish to offer the 
Mother of God with their teaching on the immacu- 
late conception. Let us not forget that the re-crea- 
tion of human nature is bound with its deification. 
The Lord Jesus Christ is thus ealled,’’ he that deified 
human flesh by assuming it’’ (Prayer before Com- 
munion), i. e.: human nature was taken on by Him 
with soul and flesh. Actually, not only the personal 
human nature of the God-Man is deified, all who 
have become one with Christ will also be partakers 
of the deification in soul and body. For instance, in 












the canon at Matins on Great Thursday, the Lord is 
represented as saying these words to his disciples: 
in the future age ‘‘I will be together with you, as 
God with gods’’ (Ode 4, troparion 3). Thus, our 
Church does not exaggerate in the least, but rather 
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accurately characterizes the glory of the Mother 
of God, when in the Service for the Feast of the 
Assumption, she sings: ‘‘Thy glory is God-like in 
sublimity.”’ 

The doctrine of the glorification of the corporal 
nature of the Mother of God after her repose s2ems 
unessential to many to the Faith, much as the teach- 
ing on the ever-virginity of Mary. This brings to 
mind the group that favored closer relations with 
the Old Catholics and which considered this doe- 
trine as belonging to later tradition, unrelated to 
the teaching of the undivided Church, and there- 
fore not compulsory for the Old Catholies. Let us 
allow that the details of the poetic relations of this 
mystery may belong to a later time. But the theme 
itself is so closely bound with the undisputed 
ecumenical extraordinary veneration of the Mother 
of God and is so necessary for comprehending this 
veneration, that even the very theme, the very 
doctrine of the assumption of the Mother of God 
contains undisputed ecumenical roots. 
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Dogmatical Doctrine of the Orthodox Catholic Church 


by Fr. Vladimir René Francis Guettée 


ANOINTING OR CONFIRMATION 
(Chrismation ) 


Anointing is a consecrated action or a mystery, 
which Jesus Christ established for the communica- 
tion of the Holy Spirit to the newly baptized. 

The Eastern Chureh accepts it, basing itself on 
the following words of the Holy Seripture: ‘‘Now 
when the Apostles who were at Jerusalem heard 
that Samaria had received the word of God, they 
sent unto them Peter and John, who when they 
were coming down. praved for them that they 
might receive the Holy Spirit (for as yet he was 
fallen upon none of them. only they were baptized 
in the name of the Lord Jesus); then laid their 
hands on them. and thev received the Holy Spirit’’ 
(the Aets, VIII, 14-17). And so, soon after the 
Ascension of Jesus Christ. His Apostles performed 
a consecrated action, which consisted of prayer and 
oflaying on of hands and by which the Holy Spirit 
was communicated to the baptized. 

On arriving to Ephesus, St. Paul found believers 
who as yet understood but little the teaching of 
Jesus Christ and had received only the Baptism 
of John. They were baptized in the name of Jesus 
Christ, and after St. Paul laid hands on them, the 
Holy Spirit descended on them (Acts XIX, 5-6). 
In his Epistle to the Hebrews (VI, 2) St. Paul 
mentions the laying on of hands, immediately 
after Baptism. 

The laying on of hands was accompanied by 
different acts, depending on its particular object. 

In the rite of Anointing, it was accompanied 
by anointing, with consecrated oil. For this reason 


the communication of the Holy Ghost is called in 
the books of the Holy Scriptures an anointing. ’ 
‘*But ye have an unction (anointing) from the 
Holy One, and ye know all things . . . But the 
anointing which ye have received of Him abideth 
in you.’’ (I John, II, 20-27). Thus also the Apostle 
Paul declares: ‘‘Now he which establishes us with 
you in Christ, and hath anointed us, in God, who 
hath also sealed us, and given the earnest of the 
spirit in our hearts.’’ (Cor. I, 21-22). 

The communication of the Holy Spirit could be 
spoken of metaphorically as anointing, only 
because the external sign of that communication 
was an anointing, accompanied by the laying on 
of hands and prayer. 

The Eastern Church has preserved these mate- 
rial concomitants of the mystery and further adds 
that the anointing of one newly baptized should 
be done on his forehead, breast, ears, eyes, lips, 
feet and hands — so that the whole man may be 
consecrated on his spiritual regeneration; for the 
performance of this mystery sweet scented oil is 
employed, which has been consecrated by the 
bishop, and which is called ‘‘myrh.’’ The Eastern 
Church orders anointing to be performed after 
Baptism, recognizes the right of all priests to 
perform the mystery, and teaches that it completes 
the mystery of Baptism, setting on us the imprint 
of the Holy Spirit, and, consequently, that it 
cannot be repeated. 

(To be continued) 
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